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Being a missional Church
It is the understanding of Lesotho Evangelical church in Southern Africa (LECSA)
that the church, means to be God’s missional people in his world. To be a
Missional Church, is a church witnessing to God. D. J. Bosch in his book
“transforming mission suggests that mission remains an indispensable
dimension of Christian faith and that, at its most profound level, its
purpose is to transform reality it has. (Bosch 1999:XV). Mission, in this
perspective, is that dimension of our faith that refuses to accept reality as it is
and aims at changing it. “Transforming” is therefore, an adjective that depicts
an essential feature of what Christian Mission is all about.
LECSA as a community does not exist for itself. It has received a commission; it
is sent into the world to proclaim peace, justice, reconciliation and praise to
God. It is sent to be a sign of hope, instrument of peace and foretaste of the
realisation of God purpose in Christ for the whole humanity and creation. The
mission of LECSA is founded on the sending of his disciples by Christ at the
conclusion of his ministry and the empowerment of the Christian community
for mission at Pentecost by the gift of the Holy Spirit.
Missional church means a church that is able to communicate the gospel of the
kingdom of God in a changing society and cultural context. This leads a church
to exist for the sake of the one who brought it into its being. Meaning the
church, as the creation of God is accountable to God. In essence the church
must be the expression of the new humanity that has been created in the
image of God and represents him on earth.
As the new and distinctive people of God, the church, and its member, belong
to God and live in such a way that its existence (its being) glorifies the Father,
Son, and Holy Spirit. Being a missional church is to exist in such a way that the
name of the living God is glorified.
Given the dynamics of a world in which the rich get richer and the poor getting
poorer and a number of people living in poverty and hunger continues to
increase, it is important for the reformed church and its theological teaching
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to make commitment of standing with the poor, oppressed and marginalised.
It is out of this understanding that LECSA find it vital to ask whether its
theological position is life-enhancing and life affirming; whither it follows the
scripture in socio-historic precision, in essence, does it contribute to peace,
liberation, justice and reconciliation.
LECSA proclaim in the name of the crucified and risen Lord God’s saving grace
and love for the whole world. In the midst of sin, brokenness, pain and
suffering, it proclaim to the world in words and deeds that God’s salvation,
hope, peace and reconciliation have come into our midst in the life, death and
resurrection of Jesus Christ. It does so in the presence and power of Holy Spirit.
For LECSA, mission therefore means something more than merely “saving”
soul, it means also transforming the environment in which people live.
Its theology is geared towards equipping life-giving transformative
engagement in the world. This is a spirituality that is built in community and
builds community. Thus, any piety that appears to be content with a personal
relationship with Jesus, and which shuns or belittles the horizontal dimension
of discipleship is suspect. Any spirituality that advocates a withdrawal from
what is going on in the world is contrary to Christ spirit.
LECSA globally is a member of World Communion of Reformed Churches and
World Council of Churches, continentally is a member of All Africa Conference
of Churches and locally is a member of Christian Council of Lesotho since the
inception of these organizations, and it has played a very active role in many
ways. LECSA has adopted the Accra Confession and Belhar Confession and
regard them as significant attempts in focusing theology on “covenanting and
caring for the earth and also for unity reconciliation, peace and justice.
Belhar confession, clearly affirms the call to be one church and to stand firmly
against any injustice that denies the call to be one human family. It makes
three key affirmations about unity. First, it states that unity is “both a gift and
obligation.” It is God’s gift and intention of uniting all humanity and the earth.
However, it is also an obligation because God expects us to work towards the
same. Second, unity must be visible. This is a clear call and expression of
Belhar. Third, unity must be active. Christians must be actively working for
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unity among themselves which should also lead to serve the cause of unity in
the world.

Above: LECSA Youth enjoying the “Leeto la Thapelo” (Journey of prayer)
service which is intended to promote unity, healing, reconciliation and
peace. It is an every year event on the last weekend of October.

HIV and AIDS
Lesotho is placed number one with the prevalence of (23/1) Africa on HIV and
AIDS this is triggered by number of things first poor economy, which leads to
high unemployment rate of youth. Moral degeneration and gender based
violence, most girls are raped and girl child marriage to mention the few.
LECSA have been at the forefront in the calls to accelerate HIV testing and
treatment for children and adolescents. As gaps in infection and treatment
between adults and children have become more apparent, there are now more
concerted efforts to “super fast-track” services for children.
LECSA from the 25 – 27/ 07/ 2018 held a workshop for its twelve Presbytery
moderators empowering this leaders can, should they effectively assist in
eliminating HIV & AIDS as a public health threat.
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“Christ’s call for abundant life (John 10:10) means that the church must work
to address the enormity of challenges, including access to water resources,
care for creation, and adequate health care, it is out of this that LECSA is
having two hospitals one in the urban area, and the other one in the remote
rural, mountainous area where health services were not easily accessible.
Seven health centres one of them in the remote, rural area in an effort to
reach out community in health sector and car.

Above: LECSA member during the night of the Leeto la Thapelo service waiting
to be prayed for by their ministers and Evangelist for defferent problems and
sickness.
Peace building: Reconciliation and Justice
As it is mentioned above to be a missional church LECSA believe it is called to
stand with the poor and marginalised. This challenges the church to impact to
the society by serving and engaging with them in every sphere of life. That is
why it is engaged in peace building and reconciliation by amplifying advocacy,
dialogue and mediation in the political instability of Lesotho. While it is
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generally agreed that unfettered existence of political parties and their free
participation is one of the key tenants of representative of democracy. In spite
of this research has shown that public participation and confidence in African
political parties to fulfil their mandate has dropped in recent years, and various
explanations have been offered in this regard.
In Lesotho research shows that political parties have undeniably contributed to
the country’s instability through their intra- and inter – party behaviour.
The role of the church in Peace building, reconciliation and justice should be of
prophetic and critical engagement. This model has been popularized in and
beyond South Africa (Bently & Foster, 201; Bauntista & Gee Lim, 2009).
Following Lesotho’s return to democracy in 1993, and Republic of South Afica
in 1994, the church, which had played a prophetic role in denouncing the evil
of oppression and dictatorship in Lesotho and apartheid in South Africa, was
forced to redefine its position visa – a – vis the state. LECSA has adopted what
is called critical solidarity and prophetic model as a model of choice for relating
with government and politics in recent year in its effort to impact to the
society.
This model is founded on and carries the legacy of Liberation Theology and
theologies of reconstruction with their propensity towards preferential option
for poor and marginalised. Villa – Vicencio 1992:27 define it as the church
supporting “those government initiatives that promote justice, peace and
democracy whilst continuing its protest against unjust policies and its
protection of the interests of the poor and minority groups.” At the heart of
the critical engagement is the church’s “active interaction with state without
compromising or losing its independence of mind and action.” (Kretzechmar,
2012:132).
The basis for LECSA involvement in politics as well as the adoption of this
model lies solely in the scriptural prophetic tradition with the concern for
justice, peace, reconciliation and to denounce dehumanisation of the most
vulnerable in society. This tradition constantly associates Jesus with the
prophet in the pattern of Old Testament tradition, if not its fulfilment. LECSA
has participated in building peace and advocating for justice whenever there is
tension and violence Lesotho’s politics.
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Above: LECSA moderator Rev. Tšeliso Simeon Masemene with a white cap and a walking stick on the
first day together with pilgrims’ after crossing the Caledon river on the first day. They are enjoying.

Pilgrimage of Peace and Justice
Since 2015 LECSA has adopted Pilgrimage of Peace and Justice in the last week
of October coinciding it with the celebration of reformation on the last Sunday
of this month. During this week we LECSA members and Basotho from
different denominations walk from Modderport in the Republic of South
Africa, where King Moshoeshoe I met with the first three missionaries of PEMS
in 1833, to Morija. Church leaders and congregants walk and pray together as
the church, congregations, and people of faith are encouraged to bear a
common witness by participating in worship services and acts of support in
favour of peace and justice for Lesotho and the world at large. In trying to curb
the situation where LECSA members are going out when they have sickness for
prayers and being misused, also LECSA introduced the prayer for healing,
whereby all its members attended the service and prayed for by their minister
and Evangelist during the weekend of reformation. This has revealed that most
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of our members need prayer. This has help LECSA to retain its members now
and has posed a challenge to those Pentecostal churches and charismatic
movement which emphasises healing and prosperity theology.

Above: Participants arriving in Morija after a one week walk
National Politics (elections)
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Politics has been taken to mean the essential human activity of deciding how
to live together in communities. Politics has to do with the day-to-day lives of
people who are governed. In essence, politics has to do with human
relationships and how to protect and use the physical-organic environment.
Others define politics as the process by which some people and groups acquire
power and exercise it over others. Political power is a psychological
relationship between those who exercise it and those over whom it is
exercised. The former exert it over the latter's minds. Such an impact is derived
from three sources: the expectation of benefits, the fear of disadvantages, and
the respect or love for humankind or institutions. Furthermore, politics is a
social process characterised by activity involving rivalry and cooperation in
exercising power, and culminates in the making of decisions for a group.
Politics are found wherever power relationships or conflict situations exist.
Politics means striving to share power or striving to influence the distribution
of power, either among states or among groups within a state. Politics, like
faith, is a human activity. Politics cannot do without engaging with people.
Politics must be a practical force in life: in caring for the other, in justice for all,
in solidarity between people. Politics and life are closely connected, thus faith
and politics are connected in the African context.
LECSA have no clear regulation in regard to the active participation of ministers
of the Word in party politics. It is very important to point out that although
there is no clear regulation but this goes without saying that ministers are not
prohibited from engaging in politics, and that ministers are not to be seen
taking position in party politics. One might wonder how one can participate in
politics without being engaged in party politics. To respond to that, in Lesotho
there are many spaces created for constructive political activities or for caring
for people or for advocating for justice and equality - forums such as Faith
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Based Organisations (FBO), Community Based Organisations (CBO) and the
church. Most important for a Minister of the Word is to stand for the truth and
his or her prophetic voice should be heard and respected because he or she is
blameless from siding with any political party.
It is completely impossible to associate Jesus with a political party. Christ
remains nonpartisan, above social conflicts, indeed, indifferent to them. His
significance is eternal and not historically limited like that of the Social
Democratic Party.
In terms of the above argument, the church is seen through minister and
brought forth to the congregation, because the congregation believes that the
Minister of the Word represents Jesus Christ on earth that is why they expect a
lot. The life and the work of Jesus Christ can be perceived as offering
revolutionary ideas and challenging so-called societal norms, and many
Christians; ministers of the Word view their task as translating and
broadcasting such counter-cultural claims of congregation members and the
larger society. At the same time, members want a spiritual guide comforting in
good times as well as in periods of grief and hardship. A Minister of the Word
who fills this role also conveys core messages of their faith traditions. Some
congregation members see problems of society as existing outside the church's
walls and range of vision, while others believe their faith calls them and their
church to act in the world. How does a Minister of the Word navigate the
potential conflicts inherent in these differing visions? In LECSA these differing
visions are left unaddressed. But the understanding is that a Minister of the
Word will be above party politics for the sake of the congregation's welfare
and wellness.
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In this sense, the church and its ministers of the Word should be very careful
whenever getting involved in party politics, moreover in LECSA because
ministers of the word who identify themselves with a particular political party
and, if their thinking is not aligned with the thinking of their congregation, then
they might divide the congregation. In that sense the LECSA strives for unity,
reconciliation and justice and urges ministers of the Word to refrain from party
politics, but to encourage its congregation to participate freely in election
respecting national unity, peace and justice for all.

Above: It is a little bit cold night LECSA members are out to pray during Leeto la
Thapelo service, they use their blanket to warm themselves.
Prosperity Theology
Prosperity theology seems to become more attractive these days, especially in
our African continent and thousands of people seem to flock to those churches
which preach prosperity gospel. It is unfortunate that what most of these
churches teach is biblically and theologically questionable and most young
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people and youth are becoming victims of these churches because of social
and economic situation we have in Africa.
If the church does not act now to combat this prosperity theology which
attracts the young people and youth there will be a serious situational crises in
our respective countries, mostly because the interpretation of scripture is
being compromised for the sake of wealth and greed, by these churches. We
need to find creative ways of enabling and empowering young people in local
churches and even within the church structure. We are working on this but we
need to do more. The children and youth are very much part of the church
today and should not be relegated to the future alone. They are the ones who
will help guide us to the future but it starts with involving them in the present.
As church leaders we should not feel threatened by the youth; instead we
should receive young people as God’s gifts to bless and enrich the church. Not
so our youth becomes the victims of charismatic movement which are
propagating misleading them with prosperity gospel and theology

Above: LECSA sitting in the tent listening to the sermon and praying, warming
themselves with their blankets
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